


“When Whatever Happened to the Human Race? was first published, it was 
considered alarmist. Euthanasia and infanticide were deemed unthinkable. 
Today, after scandals from Planned Parenthood and the ethics of Peter Singer, 
we’re not so shocked. The most important Christian doctrine for our times is 
that of the image of God. It speaks unequivocally to the dignity, the sanctity, 
and the nobility of the human race. Today this volume, coauthored by Francis 
Schaeffer and Everett Koop, is as fresh as ever and deserves a wide readership.”

William Edgar, Professor of Apologetics, Westminster Theological 
Seminary, Philadelphia, Pennsylvania

“This book is alarming. It describes a society that treats human beings in ways 
that rival any dystopian novel. Yet despite how far we’ve declined in the inter-
vening decades, the authors are still spot on in identifying what has caused our 
disdain for our fellow humans. The cause is sin’s resulting disordered values, 
combined with the inability to reason deeply and consistently. But rather than 
wallowing in pessimism and despair, the authors guide the reader to think 
carefully and Christianly about these issues. They show how the foundations 
of morality and reason cannot be ultimately grounded in humanity—that is, 
in human persons—but only in the Divine Person, revealing how persons are 
what ultimately matter. Moreover, they explain how all this is related to the 
gospel of Jesus Christ, even giving a helpful overview of the Christian story 
as laid out in both the Old and New Testaments. This book is a fantastic, 
substantive, and accessible combination of social commentary, philosophy, 
theology, and, ultimately, good news. It’s a wonderful primer on how to think 
about the most important things in life.”

Mitch Stokes, Senior Fellow of Philosophy, New Saint Andrews 
College, Moscow, Idaho

“Why do debates over abortion and euthanasia heat up in a heartbeat? Decades 
ahead of their time, Schaeffer and Koop cut right to the crux of our current 
cultural divide. At hand is a serious philosophical debate about who counts 
as one of us; either you believe that each and every human being has an equal 
right to life or you don’t. More and more Americans don’t, and Christians must 
respond with a biblically grounded case for human value as the only basis for 
fundamental rights. Schaeffer and Koop’s Whatever Happened to the Human 
Race? is precisely the place to begin building that case.”

Scott Klusendorf, President, Life Training Institute
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Ch a pter One

The Abortion of the Human Race

Cultures can be judged in many ways, but eventually every 
nation in every age must be judged by this test: How did it treat 
people? Each generation, each wave of humanity, evaluates its pre-
decessors on this basis. The final measure of mankind’s humanity 
is how humanely people treat one another.

The great dramatic moments of history have left us with monu-
ments and memories of compassion, love, and unselfishness, which 
punctuate the all-too-pervasive malevolence that dominates so 
much human interaction. That there is any respite from evil is 
due to some courageous people who, on the basis of personal phi-
losophies, have led campaigns against the ill-treatment and misuse 
of individuals. Each era faces its own unique blend of problems. 
Our own time is no exception. Those who regard individuals as 
expendable raw material—to be molded, exploited, and then dis-
carded—do battle on many fronts with those who see each person 
as unique and special, worthwhile, and irreplaceable.

The reason we are writing this book is that we feel strongly that 
we stand today on the edge of a great abyss. At this crucial moment 
choices are being made and thrust on us that will for many years 
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to come affect the way people are treated. We want to try to help 
tip the scales on the side of those who believe that individuals are 
unique and special and have great dignity.

Yad Vashem is the monument in Jerusalem to the six million Jews 
and others who were killed in the Nazi Holocaust.1 It is one of the 
many memorials that are scattered over the world in tribute to those 
who have perished in upheavals of rampant evil—evil that swirls 
in on people when they no longer have a basis for regarding one 
another as wonderful creatures worthy of special care. Yad Vashem 
is a fitting place to begin, for it reminds us of what, unhappily, 
is possible in human behavior. Those who were murdered were 
people just like all of us. More important to realize is that those 
who murdered them were also people just like all of us. We seem 
to be in danger of forgetting our seemingly unlimited capacities 
for evil, once boundaries to certain behavior are removed.

There are choices to be made in every age. And who we are 
depends on the choices we make. What will our choices be? What 
boundaries will we uphold to make it possible for people to say 
with certainty that moral atrocities are truly evil? Which side will 
we be on?

The Thinkable and the Unthinkable

There is a “thinkable” and an “unthinkable” in every era. One era 
is quite certain intellectually and emotionally about what is accept-
able. Yet another era decides that these “certainties” are unacceptable 
and puts another set of values into practice. On a humanistic base, 
people drift along from generation to generation, and the morally 
unthinkable becomes the thinkable as the years move on. By “hu-
manistic base” we mean the fundamental idea that men and women 
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can begin from themselves and derive the standards by which to 
judge all matters. There are for such people no fixed standards of 
behavior, no standards that cannot be eroded or replaced by what 
seems necessary, expedient, or even fashionable.

Perhaps the most striking and unusual feature of our moment 
of history is the speed with which eras change. Looking back in 
history, we notice that cultures such as the Indus River civilization 
(the Harappa culture) lasted about a thousand years. Today the 
passing of eras is so greatly sped up that the 1960s stand in sharp 
contrast to the 1970s. The young people of the 1970s do not un-
derstand their older brothers and sisters of the 1960s. What was 
unthinkable in the 1960s is unthinkable no longer.

The ease and speed of communication has been a factor in this. 
A protest in South Africa, for example, can be echoed by sympa-
thizers in New York in just a few hours. Social conventions appear 
and disappear with unprecedented rapidity.

The thinkables of the 1980s and 1990s will certainly include 
things which most people today find unthinkable and immoral, 
even unimaginable and too extreme to suggest. Yet—since they 
do not have some overriding principle that takes them beyond 
relativistic thinking—when these become thinkable and acceptable 
in the 1980s and 1990s, most people will not even remember that 
they were unthinkable in the 1970s. They will slide into each new 
thinkable without a jolt.

What we regard as thinkable and unthinkable about how we 
treat human life has changed drastically in the West. For centuries 
Western culture has regarded human life and the quality of the life 
of the individual as special. It has been common to speak of “the 
sanctity of human life.”
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For instance, the Hippocratic Oath, which goes back more than 
two thousand years, has traditionally been taken by the graduates of 
American medical schools at the time of their commencement.2 The 
Declaration of Geneva (adopted in September 1948 by the General 
Assembly of the World Medical Organization and modeled closely 
on the Hippocratic Oath) became used as the graduation oath by 
more and more medical schools. It includes: “I will maintain the 
utmost respect for human life from the time of conception.” This 
concept of the preservation of human life has been the basis of 
the medical profession and society in general. It is significant that 
when the University of Pittsburgh changed from the Hippocratic 
Oath to the Declaration of Geneva in 1971, the students deleted 
“from the time of conception” from the clause, beginning: “I will 
maintain the utmost respect for human life.” The University of 
Toronto School of Medicine has also removed the phrase “from 
the time of conception” from the form of the oath it now uses.3

Of course, the Hippocratic Oath takes us back to the time 
of the Greeks. But the fully developed concept of the sanctity 
of human life that we have known did not come from Greek 
thought and culture but from the Judeo-Christian worldview, 
which dominated the West for centuries. This view did not come 
from nowhere. Biblical doctrine was preached not as a truth but 
as the truth. This teaching formed not only the religious base of 
society but the cultural, legal, and governmental bases as well. As 
a total worldview it answered the major questions people have 
always asked. It dealt not only with the questions Who is God? 
What is He like? It also gave answers to the questions of Who are 
we as people? How ought we to live together? What meaning does 
human life have? In this way, Judeo-Chris tian ity formed a general 
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cultural consensus. That is, it provided the basic moral and social 
values by which things were judged.

Judeo-Christian teaching was never perfectly applied, but it 
did lay a foundation for a high view of human life in concept 
and practice. Knowing biblical values, people viewed human life 
as unique—to be protected and loved—because each individual 
is created in the image of God. This stands in great contrast, for 
example, to Roman culture. The Roman world practiced both 
abortion and infanticide, while Christian societies have considered 
abortion and infanticide to be murder.

Until recently in our own century, with some notable and sorry 
exceptions, human beings have generally been regarded as special, 
unique, and nonexpendable. But in one short generation we have 
moved from a generally high view of life to a very low one.

Why has our society changed? The answer is clear: the consensus 
of our society no longer rests on a Judeo-Christian base, but rather 
on a humanistic one. Humanism makes man “the measure of all 
things.” It puts man rather than God at the center of all things.

Today the view that man is a product of chance in an imper-
sonal universe dominates both sides of the Iron Curtain. This has 
resulted in a secularized society and in a liberal theology in much 
of the church; that is, the Bible is set aside and humanism in 
some form (man starting from himself ) is put in the Bible’s place. 
Much of the church no longer holds that the Bible is God’s Word 
in all it teaches. It simply blends with the current thought-forms 
rather than being the “salt” that judges and preserves the life of its 
culture. Unhappily, this portion of the church simply changes its 
standards as the secular, humanist standards sweep on from one 
loss of humanness to the next. What we are watching is the natural 
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result of humanism in its secular and theological forms, and the 
human race is being increasingly devalued.

In our time, humanism has replaced Chris tian ity as the consensus 
of the West. This has had many results, not the least of which is 
to change people’s views of themselves and their attitudes toward 
other human beings. Here is how the change came about. Having 
rejected God, humanistic scientists, philosophers, and professors 
began to teach that only what can be mathematically measured 
is real and that all reality is like a machine. Man is only one part 
of the larger cosmic machine. Man is more complicated than the 
machines people make, but is still a machine, nevertheless.

As an example, in 1968 Dr. Edmund R. Leach, Provost of Kings 
College, Cambridge, wrote in the London Times:

Today when the molecular biologists are rapidly unravelling the 
genetic chemistry of all living things—while the radio astrono-
mers are deciphering the programme of an evolving cosmos—all 
the marvels of creation are seen to be mechanisms rather than 
mysteries. Since even the human brain is nothing more than 
an immensely complicated computer, it is no longer necessary 
to invoke metaphysics to explain how it works. In the resulting 
mechanistic universe all that remains of the divine will is the 
moral consciousness of man himself.4

How unsatisfactory this evaluation is can be seen in the fact that 
a decade later every point Edmund Leach made is still in question.

Nonetheless, even though the years pass and men like Leach do 
not prove their points, the idea of a purely mechanistic universe 
with people as only complicated machines infiltrates the thinking 
of many. By constant repetition, the idea that man is nothing more 
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than a machine has captured the popular mind. This idea keeps 
being presented year after year in the schools and in the media, 
however unfounded and unproven the hypothesis. Gradually, after 
being generally unquestioned, it is blindly accepted—just as, after 
many years of teaching that the earth was flat, the notion was 
believed because of its sheer pervasiveness. Flawed and erroneous 
teachings about mankind, however, have far more serious effects. 
After all, they are talking about us.

For a while, Western culture—from sheer inertia—continued to 
live by the old Christian ethics while increasingly embracing the 
mechanistic, time-plus-chance view of people. People came more 
and more to hold that the universe is intrinsically and originally 
impersonal—as a stone is impersonal. Thus, by chance, life began on 
the earth and then, through long, long periods of time, by chance, 
life became more complex, until man with his special brain came 
into existence. By “chance” is meant that there was no reason for 
these things to occur; they just happened that way. No matter how 
loftily it is phrased, this view drastically reduces our view of self-
worth as well as our estimation of the worth of others, for we are 
viewing ourselves as mere accidents of the universe.

Sociological Law and Personal Cruelty

Recently a generation has arisen that has taken these theories out 
of the lab and classroom and into the streets. Its members have 
carried the reduction of the value of human beings into everyday 
life. Suddenly we find ourselves in a more consistent but uglier 
world—more consistent because people are taking their low view 
of man to its natural conclusion, and uglier because humanity is 
drastically dehumanized.
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To illustrate what it means to practice this low view of man, let 
us consider some present realities that only a few years ago would 
have been unthinkable—even on the base provided by a memory 
of the Christian consensus, let alone within the Christian consen-
sus itself. The Christian consensus gave a basis and a framework 
for our society to have freedoms without those freedoms leading 
to chaos. There was an emphasis on the value of the individual 
person—whose moral choices proceed from judgments about man 
and society on the basis of the existence of the infinite-personal 
God and His teaching in the Bible.

The Bible teaches that man is made in the image of God and 
therefore is unique. Remove that teaching, as humanism has done 
on both sides of the Iron Curtain, and there is no adequate basis 
for treating people well. Let us now look at some of those related 
unthinkable realities. The loss of the Christian consensus has led 
to a long list of inhuman actions and attitudes which may seem 
unrelated but actually are not. They are the direct result of the loss 
of the Christian consensus.

First, the whole concept of law has changed. When a Christian 
consensus existed, it gave a base for law. Instead of this, we now live 
under arbitrary, or sociological, law. Supreme Court Justice Oliver 
Wendell Holmes took a big step in the change toward sociological 
law. Holmes said, “Truth is the majority vote of that nation that 
could lick all others.” In other words, law is only what most of the 
people think at that moment of history, and there is no higher law. 
It follows, of course, that the law can be changed at any moment 
to reflect what the majority currently thinks.

More accurately, the law becomes what a few people in some 
branch of the government think will promote the present sociologi-
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cal and economic good. In reality the will and moral judgments 
of the majority are now influenced by or even overruled by the 
opinions of a small group of men and women. This means that 
vast changes can be made in the whole concept of what should and 
what should not be done. Values can be altered overnight and at 
almost unbelievable speed.

Consider the influence of the United States Supreme Court. 
Ralph Winter, reviewing The Memoirs of Earl Warren, said in the 
Wall Street Journal of July 27, 1977, that a large body of academic 
criticism has argued that the Warren Court was essentially anti-
democratic because it paid little heed to traditional legal criteria 
and procedures and rewrote law according to the personal values 
of its members. Winter summed up Supreme Court Justice Doug-
las’s concept as, “If the Supreme Court does it, it’s all right.” The 
late Alexander M. Bickel of Yale said that the Supreme Court was 
undertaking “to bespeak the people’s general will when the vote 
comes out wrong.” And Bickel caustically summed up the matter 
by saying, “In effect, we must now amend the Constitution to make 
it mean what the Supreme Court says it means.”5

The shift to sociological law can affect everything in life, includ-
ing who should live and who should die.

Those taking the lead in the changes involving who should live 
and who should die increasingly rely on litigation (the courts) rather 
than legislation and the election process. They do this because they 
can often accomplish through the courts changes they could not 
achieve by the will of the majority, using the more representative 
institutions of government.

The Christian consensus held that neither the majority nor an 
elite is absolute. God gives the standards of value, and His absolutes 
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are binding on both the ordinary person and those in all places 
of authority.

Second, because the Christian consensus has been put aside, 
we are faced today with a flood of personal cruelty. As we have 
noted, the Christian consensus gave great freedoms without lead-
ing to chaos—because society in general functioned within the 
values given in the Bible, especially the unique value of human 
life. Now that humanism has taken over, the former freedoms run 
riot, and individuals, acting on what they are taught, increasingly 
practice their cruelties without restraint. And why shouldn’t they? 
If the modern humanistic view of man is correct and man is only 
a product of chance in a universe that has no ultimate values, why 
should an individual refrain from being cruel to another person, 
if that person seems to be standing in his or her way?

Abusing Genetic Knowledge

Beyond the individual’s cruelty to other individuals, why should 
society not make over humanity into something different if it can 
do so—even if it results in the loss of those factors which make 
human life worth living? New genetic knowledge could be used in 
a helpful way and undoubtedly will bring forth many things which 
are beneficial, but—once the uniqueness of people as created by 
God is removed and mankind is viewed as only one of the gene 
patterns which came forth on the earth by chance—there is no 
reason not to treat people as things to be experimented on and to 
make over the whole of humanity according to the decisions of a 
relatively few individuals. If people are not unique, as made in the 
image of God, the barrier is gone. Once this barrier is gone there 
is no reason not to experiment genetically with humanity to make 
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it into what someone thinks to be an improvement socially and 
economically. The cost here is overwhelming. Should the genetic 
changes once be made in the individual, these changes will be passed 
down to his or her children, and they cannot ever be reversed.

Modern humanism has an inherent need to manipulate and 
tinker with the natural processes, including human nature, because 
humanism:

1. Rejects the doctrine of creation.
2. Therefore rejects the idea that there is anything stable or 

“given” about human nature.
3. Sees human nature as part of a long, unfolding process of 

development in which everything is changing.
4. Casts around for some solution to the problem of despair that 

this determinist-evolutionist vision induces.
5. Can only find a solution in the activity of the human will, 

which—in opposition to its own system—it hopes can tran-
scend the inexorable flow of nature and act upon nature.

6. Therefore encourages manipulation of nature, including tin-
kering with people, as the only way of escaping from nature’s 
bondage. But this manipulation cannot have any certain crite-
ria to guide it because, with God abolished, the only remain-
ing criterion is nature (which is precisely what humanist man 
wants to escape from) and nature is both noncruel and cruel.

This explains why humanism is fascinated with the manipula-
tion of human nature.

It is not only Christians who are opposed to the forms of genetic 
engineering which tinker with the structure of humanity. Others 
such as Theodore Roszak and Jeremy Rifkin of the People’s Business 
Commission rightly see this genetic engineering as incompatible 
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with democracy. Christians and other such people can raise their 
voices together against this threat. That does not, however, change 
the realization that the democracy such people are trying to save is 
a product of Reformation Chris tian ity, and without Reformation 
Chris tian ity the base for that democracy and its freedom is gone.

In sociological law, with the Christian consensus gone, the courts 
or some other part of government arbitrarily make the law. In the 
concept of genetic engineering, with the uniqueness of people 
as made in the image of God thrown away, mankind itself is in 
danger of being made over arbitrarily into the image of what some 
people think mankind ought to be. This will overwhelmingly be 
the case if such concepts as what has been called “sociobiology” 
are widely accepted.

According to these concepts, people do what they do because 
of the makeup of the genes, and the genes (in some mysterious 
way) know what is best for keeping the gene pool of the species 
flourishing. Regardless of what you think your reasons are for 
unselfishness, say the sociobiologists, in reality you are only doing 
what your genes know is best to keep your gene configuration alive 
and flourishing into the future. This happens because evolution 
has produced organisms that automatically follow a mathematical 
logic; they calculate the genetic costs or benefits of helping those 
who bear many of the same genes and act to preserve their own 
image. Thus, the reason why parents help their children live is 
that the genes of the parents make them act to preserve the future 
existence of like genetic forms.6

No one tells us how the genes got started doing this. The how 
is not known. And even if the how were demonstrated, the why 
would still be in total darkness. Yet with neither the how nor 
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the why known, everything human is abandoned. Maternal love, 
friendships, law, and morals are all explained away. Those who 
hold the sociobiological view believe that conflict both in the 
family and with outsiders is the essence of life. This serves as a 
chilling reminder of Hitler’s Germany, which was built on the 
social conclusions logically drawn from the Darwinian concept of 
the survival of the fittest.

Harvard zoologist Edward O. Wilson, who wrote Sociobiology: 
The New Synthesis, says: “We may find that there is an overestima-
tion of the nature of our deepest yearnings.” He calls for “ethics to 
be removed temporarily from the hands of the philosophers and 
biologized.”7

The humanistic philosophers tried to make ethics independent of 
biblical teaching; the present tragic result is the loss of humanness 
on every level. Now, Wilson argues, ethics and behavior patterns 
should be made independent of these humanistic philosophers and 
put into the realm of the purely mechanical, where ethics reflect 
only genes fighting for survival. This makes ethics equal no ethics.

Time said of sociobiology, “Indeed, few academic theories have 
spread so fast with so little hard proof.” Why has it spread so fast 
with no hard proof? That is easy to explain: we have been prepared 
for it by all the humanistic materialism of past years. A constant 
barrage of authoritative, though unproven, statements comes from 
every side, and gradually people accept themselves and others as 
only machinelike things. If man is only a product of chance in an 
impersonal universe, and that is all there is, this teaching is a logical 
extension of that fact.8

To summarize: On the one hand, the idea that mankind is 
only a collection of the genes which make up the DNA patterns 
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has naturally led to the concept of remaking all of humanity with 
the use of genetic engineering. On the other hand, it has led to 
the crime and cruelty that now disturb the very people whose 
teaching produces the crime and cruelty in the first place. Many 
of these people do not face the conclusion of their own teaching. 
With nothing higher than human opinion upon which to base 
judgments and with ethics equaling no ethics, the justification for 
seeing crime and cruelty as disturbing is destroyed. The very word 
crime and even the word cruelty lose meaning. There is no final 
reason on which to forbid anything—“If nothing is forbidden, 
then anything is possible.”

If man is not made in the image of God, then nothing stands 
in the way of inhumanity. There is no good reason why mankind 
should be perceived as special. Human life is cheapened. We can 
see this in many of the major issues being debated in our society 
today: abortion, infanticide, euthanasia, the increase of child abuse 
and violence of all kinds, pornography (and its particular kinds of 
violence as evidenced in sadomasochism), the routine torture of 
political prisoners in many parts of the world, the crime explosion, 
and the random violence which surrounds us.

In communist countries, where materialism and humanistic 
thinking have been dominant for over several generations, a low 
view of people has been standard for years. This is apparent not 
only in the early legislation about abortion but also in the thou-
sands of political prisoners who have been systematically oppressed, 
tortured, and killed as part of the very fabric of communism. Now, 
however, as humanism dominates the West, we have a low view 
of mankind in the West as well. Let us consider some more of the 
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direct and indirect results that this low view of people has brought 
into our society in the noncommunist world.

Child Abuse

Dr. C. Henry Kempe, a pediatrician at the University of Colorado 
School of Medicine, first used the term battered-child syndrome. 
The term child abuse covers at least three separate entities: physical 
assault, physical neglect, and emotional abuse and neglect. In the 
first of these the child is a victim of an act of aggression.9 These 
case histories are typical of thousands:

Case 1: Police found a nine-year-old girl in a closet measuring 
twenty-three by fifty-two inches, where she had been locked for 
half of her life. She weighed only twenty pounds and stood less 
than three feet tall. Smeared with filth and scarred from parental 
beatings, this child had become irrevocably mentally damaged.

Case 2: An eleven-year-old boy was brought to a San Francisco 
hospital suffering from severe malnutrition. He weighed forty-
four pounds, had a body temperature of eighty-four degrees, and 
was in a coma. The suspicious marks on his wrists and ankles were 
related to his mother’s and her boyfriend’s immobilization of the 
boy for hours on end by means of handcuffs, chains, and locks.

The second variety of child abuse, physical neglect, is probably 
many times more frequent than either the medical profession or 
the police can document. The third form, emotional abuse, is not 
only difficult to define but more difficult to detect and prove—after 
which comes the very difficult task of rehabilitative therapy.

So far it is children who have suffered the most from dehu-
manization. Nothing could illustrate better the dehumanization 
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and exploitation of children than child pornography. Why doesn’t 
public outcry demand that films depicting child pornography be 
withdrawn? Because the producers know that they will not be 
box-office failures. Dehumanization of both adults and children 
is taking quantum leaps. The unthinkable rapidly becomes not 
only thinkable but even welcome as entertainment—and being 
accepted as entertainment, it becomes powerful propaganda for 
ongoing personal and social practice, further dehumanizing young 
and old alike.

To begin to grasp the enormity of the problem, consider that in 
1972 there were sixty thousand child-abuse incidents which were 
brought to official attention in the United States. Just four years 
later, in 1976, the number that received official attention passed the 
half-million mark. Reported cases of child abuse probably represent 
only about half of what really occurs.

Child abuse is the fifth most frequent cause of death among 
children. In U.S. News and World Report (May 3, 1976) it was 
reported that Dr. Irwin Hedlener, investigating child abuse at Jack-
son Memorial Hospital in Miami, said: “If child abuse were polio, 
the whole country would be up in arms looking for a solution.”10

An especially alarming form of dehumanization is the apparent 
increase of incest. Dr. Harry Giarretto, director of the pioneering 
Child Sexual Abuse Treatment Center in San Jose, California, 
says that incest is an epidemic in America.11 Dr. Amanat, who 
heads up the Sexual Abuse Committee in Saint Louis, believes that 
forty thousand of the one million victims of sexual abuse a year 
are victims of incest. Some say that incest is the most frequently 
unrecorded crime in this country and much more common than 
general child abuse or child neglect.12
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We believe that the increased use of children in sex films has 
contributed to the sexual abuse of children. When absolute sexual 
standards are replaced by relativistic ones, and this is coupled with 
the generally low view of people that modern humanists have 
been teaching, society is not left with many barriers against the 
sexual abuse of children. After you remove the psy cholog i cal and 
moral barriers imposed by a high and sacred view of human life, 
child abuse of all kinds becomes very easy, given the stresses of 
child rearing, especially child rearing in the anti-family climate of 
today.13 The Supreme Court ruling that legalized abortion and the 
arbitrariness of that decision regarding who is or is not a “person” 
have broken down barriers. There has been a drastic rise of crimes 
against children since abortion-on-demand became legal in the 
United States. We are convinced that this increase is caused in 
part by the liberalization of abortion laws and the resultant dras-
tic lowering of the value placed on human life in general and on 
children’s lives in particular.14

The forces of humanism have scoffed at Christian morality and 
ethics as well as at the Christian view of man. These theories of so-
called liberation from the biblical absolutes are bearing their fruit. 
But humanists, far from reexamining the basis of their position now 
that the situation is souring, stubbornly propose (on the same old 
base) remedial action to the problems that humanist philosophy 
itself has created. This action is even more dehumanizing in its 
results, as we shall see later in this book.

Abortion

Of all the subjects relating to the erosion of the sanctity of human 
life, abortion is the keystone. It is the first and crucial issue that 
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has been overwhelming in changing attitudes toward the value of 
life in general. The Supreme Court of the United States on January 
22, 1973, in deciding Roe v. Wade and Doe v. Bolton declared that 
a new personal right or liberty existed in the Constitution—the 
right of a woman to procure an abortion at any time. The right of 
privacy was given a completely new interpretation.15

The Supreme Court went far beyond its own judicial function 
and invalidated the regulation of abortion in every state in the 
union. Professor John T. Noonan Jr., professor of law at the Uni-
versity of California (Berkeley) said:

Some of the legislation affected was old, going back to the 
mid-19th century, some was recent, reflecting the wisdom of 
the American Law Institute or containing explicit statements 
of intent to protect the fetus. Some of the legislation had been 
confirmed by recent popular referenda, as in Michigan and North 
Dakota; some of the legislation was in the process of repeal, as 
in New York. Old or new, compromise or complete protection 
from conception, passed by 19th-century males or confirmed by 
popular vote of both sexes, maintained by apathy or reaffirmed 
in vigorous democratic battle, none of the existing legislation 
on abortion conformed to the Court’s criteria. By this basic fact 
alone, Roe v. Wade and Doe v. Bolton may stand as the most radi-
cal decisions ever issued by the Supreme Court.16

The decision of the Court went far beyond the expectation of 
the wildest dreams of the proabortion elite in the United States. 
Noonan summarized the situation this way: “By virtue of its opin-
ions, human life has less protection in the United States today 
than at any time since the inception of the country. By virtue of 
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its opinions, human life has less protection in the United States 
than in any country of the Western world.”17

Archibald Cox of Watergate-prosecution fame said in his book 
The Role of the Supreme Court in American Government:

The decisions plainly . . . sweep away established law supported 
by the moral themes dominant in American life for more than a 
century in favor of what the Court takes to be the wiser view of 
a question under active public debate. . . . My criticism of [the 
decision] is that the Court failed to establish the legitimacy of de-
cision . . . to lift the ruling above the level of political judgment.18

In 1977 what eventually became known as the Hyde Amend-
ment, designed to ban the use of taxpayers’ money to pay for 
abortion-on-demand, was repeatedly blocked by congressional 
technicalities. The debate on the Hyde Amendment was begun 
in June 1976, lasted until October, and then was passed in both 
houses, only to be halted by a single Brooklyn federal judge named 
John F. Dooling who decided that the Hyde Amendment was 
unconstitutional. In effect, the Supreme Court, by refusing to 
reverse Dooling, “gave a district court judge the power to frustrate 
the clearly expressed congressional will in a matter of appropriat-
ing tax funds [which] turns the doctrine of separation of powers 
on its head.”19

The Court had the opportunity to pull back from its position 
in a series of decisions in the summer of 1976, but instead con-
firmed its position and declared that a physician need not provide 
the same care for a living product of an abortion that would be 
required for a living baby delivered in a situation when the intent 
was to have a baby.20



28

Whatever  Happened  to  the  Human Race ?

The schizophrenic nature of our society became further evi-
dent as it became common practice for pediatricians to provide 
the maximum of resuscitative and supportive care in newborn 
intensive-care nurseries where premature infants were under their 
care—while obstetricians in the same medical centers were rou-
tinely destroying enormous numbers of unborn babies who were 
normal and frequently of larger size. Minors who could not legally 
purchase liquor and cigarettes could have an abortion on-demand 
and without parental consent or knowledge.21

In our day, quite rightly, there has been great protest because 
society in the past viewed the black slave as a nonperson. Now, by 
an arbitrary absolute brought into the humanist flow, the law in 
similar fashion declares millions of unborn babies of every color of 
skin to be nonpersons. Abortion-on-demand is the law of the land, 
and with the erosion of society’s belief in the sanctity of human 
life there has followed the killing of more than a million unborn 
babies a year.

We should say here that those who favor abortion argue that 
child abuse will decrease if abortion is practiced. It is supposed 
to be kinder to the unborn child to abort it than to allow it to 
be born and possibly suffer mistreatment. Those who fought for 
liberalized abortion policies have had their way, and since 1970 it 
is conservatively estimated in the United States that there are prob-
ably over ten million fewer children who would now be between 
the ages of one and seven. Since these ten million were “unwanted” 
and supposedly would have been prime targets for child abuse, it 
would seem reasonable to look for a sharp drop in child abuse in 
this same period. But in fact, since the legalization of abortion-
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on-demand, child abuse has grown remarkably, and it is not due 
to just more efficient reporting.

This is because nationwide abortion-on-demand has what might 
be called an “educational impact.” The West German Federal Con-
stitutional Court (West Germany’s Supreme Court) in its February 
1975 decision banning abortion-on-demand during the first twelve 
weeks of pregnancy stated this: “We cannot ignore the educational 
impact of abortion on the respect for life.” The German court 
reasoned that if abortion were made legal for any and every rea-
son during the first trimester, it would prove difficult to persuade 
people that second-and third-trimester fetuses deserve protection 
simply because they are a few weeks older. The court apparently 
feared that what would happen to older fetuses could also happen 
to children after birth.22 As Harold O. J. Brown observes, parents, 
perhaps unconsciously, could reason, “I didn’t have to have him. 
I could have killed him before he was born. So if I want to knock 
him around now that he is born, isn’t that my right?”23

Is it not logical, after all, that if one can legally kill a child a few 
months before birth, one should not feel too bad about roughing 
him up a little bit (without killing him) after he is born? Parents 
who are apprehended for child abuse must feel that the system is 
somewhat unfair in that they can be arrested for beating their child, 
whereas people who kill their infant before birth (at an “earlier age”) 
go scot-free—in fact, have society’s approval.

There is further evidence that our society is schizophrenic on 
these matters. Consider our concern to provide special facilities 
for the handicapped in public places: restrooms that can be used 
by someone in a wheelchair, ramps instead of steps going into 
public buildings, lifts on public conveyances to get a handicapped 
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individual onto a bus or train. Yet, while having proven that we 
do have compassion for the handicapped as well as the resources 
to care for them, at the same time we have a growing tendency 
to destroy the newborn baby who might have been one of those 
handicapped individuals.

A much more serious example of this schizophrenic mentality is 
that we will transport a newborn baby, who is premature and has a 
congenital defect incompatible with life, to a hospital a consider-
able distance away—so that a sophisticated team of doctors and 
nurses can correct that defect and plan for the rehabilitation of the 
youngster. Meanwhile, in a number of other hospitals within gun-
shot distance of that center, other medical personnel are destroying 
perfectly normal infants in the womb.

The Growth of Human Life

Our reasons against abortion are logical as well as moral. It is 
impossible for anyone to say when a developing fetus becomes vi-
able, that is, has the ability to exist on its own. Smaller and smaller 
premature infants are being saved each year! There was a day when 
a 1000-gram preemie had no chance; now 50 percent of preemies 
under 1000 grams are being saved. Theoretically, there once was 
a point beyond which technology could not be expected to go 
in salvaging premature infants—but with further technological 
advances, who knows what the limits may be! The eventual pos-
sibilities are staggering.

The logical approach is to go back to the sperm and the egg. A 
sperm has twenty-three chromosomes; even though it is alive and 
can fertilize an egg, it can never make another sperm. An egg also 
has twenty-three chromosomes, and it can never make another egg. 
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Thus, we have sperm that cannot reproduce and eggs that cannot 
reproduce unless they get together. Once the union of a sperm 
and an egg occurs and the twenty-three chromosomes of each are 
brought together into one cell that has forty-six chromosomes, that 
one cell has all the DNA (the whole genetic code) that will, if not 
interrupted, make a human being.24

Our question to a proabortion doctor who would not kill a new-
born baby is this: “Would you then kill this infant a minute before 
he was born, or a minute before that, or a minute before that, or 
a minute before that?” At what point in time can one consider life 
to be worthless and the next minute precious and worth saving?

Having already mentioned the union of sperm and egg to give 
forty-six chromosomes, let us briefly review the development of 
a baby. At twenty-one days, the first irregular beats occur in the 
developing heart, long before the mother is sure she is pregnant. 
Forty-five days after conception, electroencephalographic waves 
can be picked up from the baby’s developing brain.

By the ninth and tenth weeks, the thyroid and the adrenal 
glands are functioning. The baby can squint, swallow, and move his 
tongue. The sex hormones are already present. By twelve or thirteen 
weeks, he has fingernails; he sucks his thumb and will recoil from 
pain. His fingerprints, on the hands which have already formed, 
will never change throughout his lifetime except for size. Legally, it 
is understood that an individual’s fingerprints distinguish him as a 
separate identity and are the most difficult characteristic to falsify.

In the fourth month the growing baby is eight to ten inches 
long. The fifth month is a time of lengthening and strengthening. 
Skin, hair, and nails grow. Sweat glands come into being; oil glands 
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excrete. This is the month in which the mother feels the infant’s 
movements.

In the sixth month the developing baby responds to light and 
sound. He can sleep and awaken. He gets hiccups and can hear 
the beat of his mother’s heart. Survival outside the womb is now 
possible. In the seventh month the nervous system becomes much 
more complex. The infant is about sixteen inches long and weighs 
about three pounds. The eighth and ninth months see a fattening 
of the baby.

We do not know how anyone who has seen the remarkable 
films of the intrauterine development of the human embryo can 
still maintain that the product of an abortion consists of just some 
membranes or a part of the woman’s body over which she has com-
plete control—or indeed anything other than a human life within 
the confines of a tiny body. At the very least we must admit that 
an embryo is not simply an extension of another person’s body; it 
is something separate and uniquely irreplaceable. Another good 
reason we should not view the unborn baby as an extension of the 
woman’s body is that it did not originate only from the woman. 
The baby would not exist without the man’s seed.

We are convinced that the reason the Supreme Court decision 
for abortion-on-demand never came to grips with the issue of the 
viability of the human fetus is that its viability (that is, ability to 
live outside the womb on its own) is really not the important point.

Viable or not, the single-celled fertilized egg will develop into 
a human being unless some force destroys its life. We should add 
that biologists take the uniform position that life begins at concep-
tion; there is no logical reason why the pro-abortionist should try 
to arrive at a different definition when he is talking about people, 
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the highest form of all biological creatures. After conception, no 
additional factor is necessary at a later time. All that makes up the 
adult is present as the ovum and the sperm are united—the whole 
genetic code is present.

Abortion Techniques

There are three commonly used techniques for abortion. The 
technique used most often to end early pregnancies is called the 
D & C or dilation and curettage. In this procedure, usually carried 
out before the twelfth or thirteenth week of pregnancy, the uterus 
is approached through the vagina. The cervix is stretched to permit 
the insertion of a curette, a tiny, hoe-like instrument. The surgeon 
then scrapes the wall of the uterus, cutting the baby’s body to pieces 
and scraping the placenta from its attachments on the uterine wall. 
Bleeding is considerable.

An alternate method which is used during the same period of 
pregnancy is called suction abortion. The principle is the same as in 
the D & C. A powerful suction tube is inserted through the dilated 
cervix into the uterus. This tears apart the body of the developing 
baby and the placenta, sucking the pieces into a jar. The smaller 
parts of the body are recognizable as arms, legs, head, and so on. 
More than two-thirds of all abortions performed in the United 
States and Canada apparently are done by this method.

Later in pregnancy, when the D & C or suction abortion might 
produce too much bleeding in the expectant mother, doctors em-
ploy the second most common abortion technique, called the 
saline abortion, or “salting out.” This method is usually carried out 
after sixteen weeks of pregnancy, when enough amniotic fluid has 
accumulated in the sac around the baby. A long needle is inserted 
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through the mother’s abdomen directly into the sac, and a solution 
of concentrated salt is injected into the amniotic fluid. The salt 
solution is absorbed both through the lungs and the gastrointestinal 
tract, producing changes in the osmotic pressure. The outer layer of 
skin is burned off by the high concentration of salt. It takes about 
an hour to kill the baby by this slow method. The mother usually 
goes into labor about a day later and delivers a dead, shriveled baby.

If abortion is decided on too late to be accomplished by either 
a D & C, suction, or saline procedure, physicians resort to a final 
technique called hysterotomy. A hysterotomy is exactly the same as 
a Cesarean section with one difference—in a Cesarean section the 
operation is usually performed to save the life of the baby, whereas 
a hysterotomy is performed to kill the baby. These babies look 
very much like other babies except that they are small and weigh, 
for example, about two pounds at the end of a twenty-four-week 
pregnancy. They are truly alive, but they are allowed to die through 
neglect or sometimes killed by a direct act.

Hysterotomy gives the fetus the best chance for survival, but at a 
very high price in morbidity for the mother—fifteen times greater 
than that of saline infusion, the more commonly used alternative. 
In 1977 a Boston jury found Dr. Kenneth Edelin guilty of man-
slaughter for killing the product of this type of abortion.25

That children are often born alive after abortions is fact and not 
a new phenomenon. A brief in one case before the Supreme Court 
(Markle v. Abele) contained a table listing twenty-seven live births 
after abortions.26 That was in 1972. In the first year of liberalized 
abortion laws in New York State, before the Supreme Court deci-
sion regarding abortion-on-demand, some of those “products of 
abortions” were eventually adopted.
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Nothing is more embarrassing to an abortionist than to deliver 
a live baby. To show that this is so, the following is a quote from 
a publication of the International Correspondence Society of Ob-
stetrics and Gynecologists (November 1974):

At the time of delivery it has been our policy to wrap the fetus 
in a towel. The fetus is then moved to another room while our 
attention is turned to the care of the gravida [the former mother-
to-be]. She is examined to determine whether placenta expulsion 
has occurred and the extent of vaginal bleeding. Once we are sure 
her condition is stable, the fetus is evaluated. Almost invariably 
all signs of life have ceased.27

What a nice little piece of “how-to” instruction!
It was once thought that live births after abortions would be 

possible only after hysterotomies. Now it is obvious that babies are 
born alive after saline abortions as well. Dr. William G. Waddill Jr., 
an obstetrician in California, was indicted and tried in January 
1977 for allegedly strangling to death a baby born alive following 
a saline abortion.

An interminable trial got out of hand when the issue departed 
from whether or not Waddill had indeed attempted to strangle 
a living infant. The trial resulted in a hung jury when the judge 
introduced for deliberation new material concerning a California 
definition of death, which really had little bearing on this subject. 
The former mother-to-be of the allegedly strangled infant filed 
suit for $17,000,000 on grounds that she was not adequately 
informed of the possible outcome of the abortion and that she 
had suffered long-lasting physical and emotional pain as a result 
of the doctor’s actions.28
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If live babies as a result of saline abortions and hysterotomies 
cause problems for the abortionist, they are minor compared to the 
problems that have been introduced by the prostaglandin method 
of abortion. The use of prostaglandin has multiplied the number 
of embarrassing situations manifold. Prostaglandin is a hormone 
which has practically no other use except to induce abortions. Up-
john manufactures it in the United States, and in September 1977 
the Food and Drug Administration approved it for use in hospitals. 
It is advertised in the pharmacy reports as “Prostin E. Upjohn abor-
tion inducer.” This warning was carried in the September 12, 1977, 
issue of Weekly Pharmacy Reports, pointing out the approved Prostin 
labeling notes that suppository form, unlike saline injection form, 
“does not appear to directly affect the integrity of the feto-placental 
unit and therefore, there exists a possibility that a live-born fetus 
may occur, particularly as gestational age approaches the end of 
the second trimester.” So likely is a live birth after a prostaglandin 
abortion that a medical representative of Upjohn advises using 
Prostin E. “only in hospitals with certain intensive care facilities.”29

Although technically the product of a legal abortion, each fetus 
expelled alive because of prostaglandin lives for several hours, 
later has to be pronounced dead by a physician, must receive both 
a birth and death certificate, and is sent to a funeral director for 
burial or cremation.

Live Births after Abortions

Physicians have been reluctant to reveal the number of second-
trimester abortions (during the second three-month period of 
pregnancy) that result in live births. Of 607 such abortions done at 
Mount Sinai Hospital in Hartford, Connecticut, forty-five resulted 
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in live births, including one set of twins. All of these forty-five 
babies were taken to the neonatal nursery for active resuscitation. 
Physicians there decided how long to consider resuscitation, ac-
cording to the infant’s weight, neurological maturity, and general 
condition. None of the babies survived more than thirteen hours, 
despite attempts to save them. These infants were born following 
an intra-amniotic injection of prostaglandin, and we would expect 
that the suppository form would produce more, not fewer, of these 
embarrassing situations for abortionists.

It could be said in passing that there were other complications 
in addition to the live births in the second-trimester abortions at 
Mount Sinai. Excessive blood loss occurred in 19.4 percent of the 
women; 41 percent had incomplete abortions, in which case the 
placenta had to be removed manually. The Mount Sinai series was 
reported by Dr. Wing K. Lee at an Atlanta meeting in 1977.30

Other presentations at that same clinical congress reported that 
hypertonic saline injections for mid-trimester abortions beyond 
twenty weeks produce a higher rate of other complications. In 
spite of that, at least the Nassau County Medical Center in East 
Meadow, New York, decided to return to that form of treatment 
rather than have the embarrassment of live births. Dr. Joel Robins 
of the Stony Brook branch of the State University of New York 
compared 700 prostaglandin with 170 saline abortions. He found 
it was not such a bad idea to switch back to saline, because the rates 
of complication were similar and there were seven live births with 
prostaglandin and none with saline.31

It remained for a Johns Hopkins University team to introduce 
an economic factor. They added hyperosmolar urea to augment 
the prostaglandin. The combined technique was reported to have a 
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lower failure rate and a lower cost. Since the urea dilates the cervix, 
the Hopkins group found that it is easier to remove fetal parts than 
with a D & C and that the process carries a lower coagulation risk 
than saline.32

We would like to assume the role of prophet and say that since 
the FDA has approved Prostin E. by Upjohn as an abortion inducer, 
we think they will before long give Upjohn the approval to market 
a vaginal tampon with prostaglandin on its tip, which will be ad-
vertised as an inducer of menstruation. This would then bring to 
its logical conclusion Justice Blackmun’s statement that the right 
of privacy covers his decision about abortion-on-demand. With 
such a menses inducer, any woman could use a vaginal tampon 
containing Prostin E. once a month and never know whether she 
was having a normal menstrual period or an abortion. Thus, abor-
tion could become a totally private affair. The only good we can 
see coming out of that terrible situation is that at least it would 
eliminate the abortionist.

Inasmuch as the live product (i.e., a living baby, although not 
necessarily able to support itself outside the womb) of a prosta-
glandin abortion lives for several hours after the abortion—and so 
must be pronounced dead by a physician, receives both birth and 
death certificates, and needs management by a funeral director 
for burial or cremation—it is clear that there can be considerable 
consternation and emotional upset on the part of the hospital staff, 
particularly the nurses and paramedical attendants at the time of 
“delivery.”

In 1977 the nurses and medical staff at Hollywood’s Memorial 
Hospital (Florida) rebelled after several live fetuses were born during 
second-trimester abortions. Hospital Administrator Sal Mudano 
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commented, “We’ve had preemies that have lived that were less 
developed than some of these abortions were. Our personnel are 
not in favor of working in that kind of situation, and the law says 
we can’t force people to participate against their personal or religious 
beliefs.” And he added, “It’s not that we’re preaching, and we don’t 
have a bunch of religious fanatics on our staff. But our nurses are 
geared to saving lives and this is just the opposite.”33

According to the Fort Lauderdale News, officials at Broward Gen-
eral Hospital in Fort Lauderdale feel as if they are forced to walk a 
tightrope between providing a legally sanctioned service demanded 
by the public and living up to their duty to save lives. “The law is 
not really clear on whether a publicly supported hospital can limit 
the type of abortions it offers,” said a hospital spokesman.34

The nursing supervisor at Hollywood Memorial, Joann Kopacka, 
said, “The use of prostaglandin was totally unacceptable. Philo-
sophically, it was a very difficult thing to handle for the nurses. 
The live fetus is not an ‘it,’ or a thing, it is a life.”35

Mudano said the antiabortion feeling among the staff at Memo-
rial is so strong that doctors generally take their second-trimester 
abortion cases elsewhere. “We’re down to six or eight saline solution 
abortions a month, which is significantly less than when we started 
doing them,” Mudano said. “That’s the result of our philosophy 
of discouraging them.”36

Mrs. Jean Moore, supervisor of the obstetrical nurses at Broward 
General for seventeen years, said the nurses at the hospital have 
not reacted as emotionally as the nurses at Hollywood. “We can’t 
see that they are reacting any differently when a live fetus is born,” 
Mrs. Moore said. “The nurses who work in this area know what 
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to expect. They feel that they are there to assist the physician. We 
really don’t have any problems among the nurses.”37

A hospital spokesman said the lack of problems with the nurses 
at Broward General was due to good scheduling by Mrs. Moore. 
“She is careful not to put anyone with strong feelings about abor-
tions in that area,” he said. “We try to arrange the schedules so that 
those who prefer not to be involved are not, unless it is absolutely 
necessary.”38

A doctor said he has never seen any adverse reactions on the part 
of the Broward General staff when a live fetus is born. “When you 
have a ten-ounce fetus with spontaneous respiration or movement, 
it is more upsetting to the lay public than to anybody else. The 
hospital procedure is almost mechanical at this point. It kind of 
works very smoothly.”39

As another example, a publication of Nurses Concerned for 
Life, Inc., considered these facts, reported in the Pittsburgh Press 
on November 1, 1974:

A 26-year-old woman requested an abortion of her 5-month 
fetus, claiming that she had been raped. The woman was first 
turned down by Magee Woman’s Hospital because it was thought 
the pregnancy was too far advanced. The staff physician estimated 
the gestational age to be about 25 weeks. It was later established 
that she had not been raped.

The abortion was then performed by Dr. Leonard Laufe of 
West Penn Hospital in Pittsburgh, Pa., who decided to use the 
prostaglandin method. Prostaglandin is an abortifacient drug 
whose primary effect is stimulation of the uterine contractions. 
Its use frequently leads to a live birth. Nurse Monica Bright 
testified that the child gasped for breath for at least 15 minutes 
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following the abortion and no attempts were made to help the 
child in any way. Ms. Bright is a circulating nurse in Labor and 
Delivery. She further testified that she observed a pulse in the 
upper chest, left neck area. Ms. Shirley Foust, R.N., testified she 
had seen the baby move and that one of the foreign residents, 
who was observing, baptized the child. The Head Nurse, Carol 
Totton, testified that the baby was gasping and a pulse was 
visible. Both the nurse anesthetist and Ms. Totton refused to 
administer a lethal dose of morphine to the baby despite the fact 
that “someone in the room had ordered it.”

The nurse anesthetist, Nancy Gaskey, testified that the abor-
tion was performed in a room where there were no resuscitative 
measures available if the child was born alive.

The entire procedure was filmed for educational purposes and 
the film showed the baby moving. Dr. Jules Rivkind, Chairman, 
Department of OB and Gyn, at Mercy Hospital, testified that 
this was indeed “a live birth.”

The original birth records indicate the baby girl weighed 
3 lbs., 1 ounce and listed the length as 45 centimeters. Dr. Laufe 
later changed the hospital records to read as follows: weight 2 lbs., 
9 oz., length 29 centimeters. Lois Cleary, a staff nurse, witnessed 
this change, and testified that in the 3,000 to 4,000 births she 
had assisted with there had never been such changes made on 
original records to her knowledge. This change was also verified 
by an OB technician who was present. Estimated gestational 
age 29 to 32 weeks.

John Kenny, a young medical student, testified that he had 
been threatened by Dr. Laufe’s attorney if he testified in court 
against Dr. Laufe. The young man was told that he would be 
unable to get an internship in any hospital in Pennsylvania if he 
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testified. He was also told he would be unable to get a license 
to practice medicine.

Editor’s note [You Be the Judge]—Dr. Laufe was acquitted of 
the charges because he claimed the baby’s brain was dead due to 
damage caused when he clamped the umbilical arteries in utero.40

Embryos “created” in the biologists’ laboratories raise special 
questions because they have the potential for growth and develop-
ment if planted in the womb. The disposal of these live embryos is 
a cause for ethical and moral concern. Dr. Leon Kass, a University 
of Chicago biologist, wonders:

Who decides what are the grounds for discard? What if there 
is another recipient available who wishes to have the otherwise 
unwanted embryo? Whose embryos are they? The woman’s? The 
couple’s? The geneticist’s? The obstetrician’s? The Ford Founda-
tion’s? Shall we say that discarding laboratory grown embryos is 
a matter solely between a doctor and his plumber? . . . We have 
paid some high prices for the technological conquest of nature, 
but none so high as the intellectual and spiritual costs of seeing 
nature as mere material for our manipulation, exploitation and 
transformation. With the powers for biological engineering 
now gathering, there will be splendid new opportunities for a 
similar degradation of our view of man. Indeed, we are already 
witnessing the erosion of our idea of man as something splendid 
or divine, as a creature with freedom and dignity. And clearly, if 
we come to see ourselves as meat, then meat we shall become.41

There are many unpleasant spin-offs from the basic ugliness of 
the abortion scene. One is that fewer babies are available for adop-
tion. More childless couples remain childless. This seems especially 
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ironic when one considers that many abortions are being performed 
very late in term and that a prospective mother could, with little 
more physical trauma, wait to deliver a normal child at full term 
and give it up for adoption. That this is not done more often raises 
the question as to whether in certain cases the mother-to-be does 
not have an instinctive attachment to the unborn child. That she 
anticipates the sorrow the separation will bring—and would rather 
kill the child than lose it—testifies to the fact that the mother 
knows subconsciously that she has in her womb something more 
than the mere glob of protoplasm the abortionist would have her 
believe she is carrying.

Obviously, many more babies are unwanted early in pregnancy 
than is the case later in pregnancy or after birth. It is the ready avail-
ability of abortion-on-demand, when a pregnant woman first has 
that natural question about how well she can handle a pregnancy, 
that leads to the tremendous number of abortions. This can be 
put in personal terms by asking people, “If abortion-on-demand 
had been available to your mother when she first heard she was 
pregnant with you, would you be here today?”

Recently several local and state abortion regulations have stipu-
lated that some time must elapse between the woman’s decision 
to abort and the actual procedure. The Akron ordinance passed in 
March 1978 is the prototype for such legislation. Such legislation 
does not ban abortion (a ban that would be unconstitutional at 
the present time), but it does impose some controls. The Akron 
regulation requires that parents of pregnant girls under eighteen 
be notified before an abortion is performed. The ordinance also 
requires that a woman receive counseling by a physician about the 
results of abortion and that at least twenty-four hours must pass 
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before the abortion can be performed. This provision of course 
gives a woman more time to think through a hasty decision, so 
that there will be less chance that she will regret it later.42

Current sexual mores, sexually permissive lifestyles, and the 
breakdown of the family demand abortion. At the same time the 
availability of abortion contributes to a change in our sexual mores, 
our permissive lifestyles, and general family breakdown—truly a 
vicious cycle. The changes in the technical aspects of medicine are 
almost staggering. It is said that about 90 percent of the current 
body of medical knowledge has been learned in the last twenty-
five years. We can only regret that ethical views of the medical 
profession, and of society in general, have not kept pace with the 
technological advances.

That over a million unborn children die each year at the hands of 
abortionists is sufficient reason for the ardor of those who oppose 
abortion. When one sees the potential of handicapped youngsters 
realized through surgery, sees the blessing they are to their families, 
sees how loved and loving they are themselves, it makes it impos-
sible for some to stand by while millions of normal babies are being 
killed before birth and discriminated against on so large a scale. As 
individuals who have marveled at the unique personalities of even 
the tiniest infants, something basically human in us is revolted by 
the thought of wanton slaughter of the unborn.

Three Final Issues

First, why is it that so few abortion counselors are fair to the “whole 
person” of the pregnant woman? “Why didn’t anyone tell me?” 
is a fair question from a girl suffering the aftereffects of a recom-
mended abortion.43 “Why didn’t anyone tell me I would feel like 
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a mother with empty arms?” “Why didn’t anyone tell me I risked 
spoiling the possibility of having a normal pregnancy, because 
of the damage that might be done to my body by the abortion?” 
These are not just theoretical questions put forth in an abstract 
academic debate. Abortion counselors rarely talk about physical 
dangers, emotional results, and psy cholog i cal consequences. They 
seldom tell the woman what is going to happen or what may be 
involved.44

We need to think seriously about the aborted human beings 
who have been deprived of a chance to live, but we also need to 
consider with sympathy and compassion the women being turned 
into “aborted mothers”—bereft mothers—bitter in some cases, 
hard in some cases, exceedingly sorrowful in other cases. It is un-
fair not to make the options clear. To tell a pregnant woman that 
a few hours or a day in the hospital or clinic will rid her of all her 
problems and will send her out the door a free person is to forget 
the humanness of women who are now mothers. With many of 
the women who have had abortions, their “motherliness” is very 
much present even though the child is gone.

Abortion does not end all the problems; often it just exchanges 
one set for another. Whether or not one believes in the reality of 
guilt is not the question at this point. One of the facts of being a 
human being is that in spite of the abnormality of human beings 
and the cruelty of their actions, there still exist the hopes and fears, 
the longings and aspirations, that can be bundled together in the 
word motherliness. To stamp out these feelings is to insure that many 
women will turn into the kind of hard people they may not want 
to be. For others, it is a bewildering nightmare to be overwhelmed 
with longings for the baby to be back in them and to be able to 
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complete that which had begun. To assume that all women will 
want to abort—and to give flat advice without explaining the very 
real problems some aborted mothers have—is cruelty in the wrap-
pings of blasé and glib kindness.

Second, abortion is not a “Roman Catholic issue.” This must 
be emphasized. Those who favor abortion often try to minimize 
the arguments of those who oppose it by conveying the idea that 
only the Roman Catholic Church is against abortion. We must 
indeed be glad for the Roman Catholics who have spoken out, but 
we must not allow the position to be minimized as though it is a 
“religious” issue. It is not a religious issue.

This line of attack has been carried so far that some lawyers 
want to rule out the entrance of Congress and the courts into the 
discussion at all, on the basis that it is only a Roman Catholic issue 
and therefore a violation of the separation of church and state. The 
issue, however, is not “divided along religious lines,” and it has 
nothing to do with the separation of church and state.45

The issue of the humanness of the unborn child is one raised by 
many people across a vast spectrum of religious backgrounds, and 
happily, also by thousands who have no religion at all. A picture 
in the International Herald Tribune of January 25, 1978, showed a 
Washington protest march on the fifth anniversary of the Supreme 
Court decision that restricted the rights of states to regulate and 
thereby curtail the spread of abortion. The most outstanding sign 
being carried read: “IF MY MOM DIDN’T CARE—I MIGHT 
NOT BE HERE—THANKS, MOM!” The young girl carrying 
that sign did not have to be religious to paint and carry it; all she 
needed was to be glad she was not aborted. And the right of that 
girl to express her views on life and death to those who represent 
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her in the democratic process and to be heard in the courts depends 
only on her being a citizen of the United States. Abortion is not a 
religious issue. It is a human issue!

Nor is abortion a feminist issue, any more than slavery was only 
a slave owners’ issue. Abortion has been tacked onto the feminist 
issue, with the feminist issue being used to carry abortion. But there 
is no intrinsic relationship between them. The fate of the unborn 
is a question of the fate of the human race. We are one human 
family. If the rights of one part of that family are denied, it is of 
concern to each of us. What is at stake is no less than the essence 
of what freedom and rights are all about.46

Third, when the United States Supreme Court made its ruling 
about abortion on January 22, 1973, Mr. Justice Blackmun deliv-
ered the opinion of the Court. The first section in his opinion was 
titled “Ancient Attitudes.” In it he referred back to pre-Christian 
law. He said, “Greek and Roman law afforded little protection to 
the unborn. If abortion was prosecuted in some places, it seems 
to have been based on a concept of a violation of the father’s right 
to his offspring. Ancient religion did not bar abortion.”47 Thus, 
as his first point, Mr. Justice Blackmun based his opinion on the 
practice of pre-Christian Greek and Roman law. Most people 
who read this did not realize the logical result concerning babies 
after their birth. Roman law permitted not only abortion but also 
infanticide. As we think this over, we ask ourselves, “Now that 
this door is open, how long will it be before infanticide is socially 
accepted and perhaps legalized?”


